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— الو ضوعات:‎ 
أصول الْإِعَان‎ oly 
والفعلية‎ m al 
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ot al القول في‎ 
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وصفاته كلها بخلاف صفات المحلوقين 


والحروف مخلوقة ai Mis,‏ تعالى غير مخلوق 


وهو اشيم لا كال شياء 
اقل في と‏ 
し doa‏ القدر 

ما فصر الله عليه P‏ * 
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الطاعات らき‏ مكدورة عير حيو 
قي الول صر لَه سل 
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يكفر مسلم بذنب ما لم يستحله‎ U 
ン Z ^ ン 
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gles) OUT‏ كرا امات الأولياء حق 
3 الله في U‏ 5 


Ses 


يف الإمان 
ok 8 Ls iis‏ 
معرفتنا بالله Ji‏ 
سناعة الأناء و الميران وإطوض 
الجنة والنار لَا تفنيان 


oro 2A ン 


عذاب القبر 

sadly oll cas 

القول في تفاضل آيات القرآن 
otal‏ رسول الله وبناته 


أشراط الساعة 


چ الله الرحمن الرحيم 
يان oki J yel‏ 
The basics of Monotheism (Tawheed): nM‏ 
I‏ التوحيد وما يصح الاعتقاد ale‏ يحب Qu dul‏ 
وملائكته / كتبه ورسله WT‏ بعد موت والقدر حیره mu‏ من 
الله تعالى gals Say Wyle Olea td,‏ 


The basics of monotheism (Tawheed) and that 
which makes faith (Iman) valid, that one says: [1 
believe in Allah (God), His angels, His books, His 
messengers, resurrection after death, fate, whether 
good and bad is from Allah Ta'ala, the accounting, 
the scale, hellfire, and paradise, all is true. 


وحدانية الله Jes‏ 

I ao o Uis s iy,‏ شريك 
ad‏ قل نهو الله حك اله الصمد ば すま MM‏ 
أحد 


Allah is One, not in a numerical sense, but in the 
sense that He has no partner - "Say: He is God The 
One; God the Samad; He begets not, nor was He 
begotten; and there is nothing comparable to Him." 


or o RO ^ SS o 3 ^ グ ン S70 7 


eas 0‏ جنا ea lo c lub oe‏ ھی ین کات لم يزل 
Jis U‏ بأسمائه وصفاته الذاتية isa‏ 


9^ L£ L 


He does not resemble anything of His creation, nor 
does anything among His creation resemble Him. He 
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has eternally existed, and will everlastingly exist, 
with His names and attributes, both relating to Him 
and His actions -not subject to change. 


»^ و の‏ 
الصفات الذاتية تية و الفعلية 


اما الذاتية فالحياة واد والعلم والكلام والسمع والبصر والارادة 
As for the attributes relating to Him, they are: Life,‏ 
Power, Knowledge, kalam, Hearing, Sight, and Will.‏ 


وأما الفعلية فالتخليق والترزيق والإنشاء والإبداع والصنع وغير ذلك 
من صفات الفعل لم يزل ولا يزال بصفاته وأسمائه لم يحدث لَه صفة 


。 ン | U) 
As for those relating to His actions, they are: 
Creating, Sustenance, Originating, Making, 
Fashioning, and other attributes of actions. He has 
eternally existed, and will everlastingly exist, with 
His attributes and names; neither attribute nor 
name was created -or subject to — 


^^ ^^ 


He has eternally been The All- -Knowing, by of His 
knowledge, and His knowledge (just like the rest of 
His attributes) is an eternal attribute. 

وقادرا بقدرته والقدرة صفة في الأزل 
He has eternally been attributed with Power, by His‏ 
Power, and His power is an eternal attribute.‏ 
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He has eternally been attributed with Al- Kalam, by 
His Speech and His Speech is an eternal attribute. 


وخالقا بتخليقه والتخليق صفة في الأزل 
He has eternally been The Creator, by Creating, and‏ 
His creating is an eternal attribute.‏ 


وفاعلا بفعله والفعل صفة في JU‏ 


グン LL 


He wills for actions and things to happen, His will to 
initiate a certain thing is an eternal attribute, 

والفاعل هو الله تعالى والفعل صفة في الأزل 
He is The One willing for it to happen. His will is an‏ 
eternal attribute;‏ 


والمفعول مخلوق وفعل الله is‏ غير مخلوق 


the object of His Will is creation, and His action is 
non-created. 


القول في القرآن 
وصفاته في الل غير محدثة ونا عخلوقة ومن قال إنها عناوقة ae di‏ 


أو وقف أو شك فيهما فهو Sas Wy IS‏ 

His attributes existed in eternity; they did not exist 

after being non-existent, nor were they created. 

Whoever says that they are created, existed after 

being non-existent, or is uncertain about the 

attributes and doubts them, is a disbeliever in Allah 
Ta'ala 


7 


والقرآن كلام الله تعالى في المصاحف مكتوب وفي القلوب 
محفوظ وعلى الألسن مقروء وعلى النبي عليه الصلاة والسلام منزل 
The Qur'an is the Kalam of Allah Ta'ala, written on‏ 
books (masahif), preserved in the hearts, recited on‏ 
the tongues, and revealed to the Prophet, sallallahu‏ 

alahi wa aalihi wa sallam. 


غير مخلوق 
Our utterance of the Qur'an is created, and our‏ 


recitation of the Qur'an is created, but the Qur'an (as 
the attribute of Kalam of Allah) is not created. 


^ 020 ^ 
£ 


وما ذكره الله تعالى في القرآن حكاية عن موسى وغيره من الأنبياء 
عليهم السلام وعن فرعون وابليس فإن ذلك كله كلام الله تعالى 
إخبارا oe‏ 

And what Allah Ta'ala mentioned in the Qur'an 
about Moses and other of the prophets - alayhem 
assalatu wassalam - and also about the Pharaoh and 
Satan, all of it is Allah's Kalam, informing us about 
them. 

وكلام الله تعالى غير مخلوق وكلام موسى وغيره من المخلوقين 
Allah's Kalam is not created, but the speech of Moses‏ 
and other creation is created.‏ 

والقرآن كلام الله mt‏ فهو قد U‏ كلامهم 

The Qur'an is the Kalam of Allah Ta'ala, hence, it is 
not created, unlike the creation. 


8 
ومع موسى عليه السلام كلام الله تعالى كما في قوله تعالى eS‏ 
اللّه موسى تکلیما) وقد كان الله تعالى متكلما ولم يكن كلم موسى 
عليه السلام وقد كان الله تعالّى خخالقا في الْأَزّل ول يخلق الُخلق CS‏ 

كلم الله موسى كلمه بكلامه الذي هو له صفة فى الأزل 

Moses, alayhi assalam, received the Kalam of Allah 
Ta'ala, as Allah Ta'ala mentioned (which means) : 
"and Allah addressed Moses in speech." Therefore, 
Allah Ta'ala was always attributed with Kalam in 
eternity, before willing to reveal anything to Moses. 
Just as Allah Ta'ala, was The Creator in eternity, even 
without having created anything. : "Nothing is like 
Him, and He is attributed with Hearing and Sight." 


When Allah addressed Moses He did so with His 
Kalam that is an eternal attribute. 


وصفاته كلها بخلاف صفات المخلوقين 


And all of His attributes are ikê oe of 
the creation. 


يعلم لا كعلمنا ويقدر لا كقدرتنا ويرى لا كرؤيتنا ويسمع U‏ 
lacus‏ ويتكلم لا ككلامنا ونحن نتكلم بالآلات والحروف والله 
تعالى يتكلم بلا آلة ولا حروف 

He is attributed with knowledge, which is unlike our 
knowledge. He is attributed with Power, which is 
unlike our power. He is attributed with Sight, which 
is unlike our sight. He is attributed with Hearing, 


which is unlike our hearing. Allah Ta'ala is 
attributed with Kalam which is unlike our speech, as 
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itis neither by means of organs, parts, limbs, sounds, 
nor letters (alphabets). 


والحروف مخلوقة وكلام اله تال غير مخلوق 
Letters (alphabets OF Sounds) are a creation. Yet‏ 
Allah's Kalam is not created.‏ 


ン @ ン ン  @ ノン ار م‎ 


EA E‏ ن الشيء الثابت بلا جسم ولا جوهر ولا 
oe»‏ 

He is an “entity/thing”, but unlike other 
entities/things. The intended meaning of saying He 
isa thing, is to merely affirm His existence, but He 
is not a body, nor substance. Neither composed of 


nor consists of parts of a whole, or a whole without 
parts. 


ولا حد له ولا ضد له ودا ند له ولا مثل لَه 
He does not have limits nor ends. He does not have‏ 
equals nor comparable. There is nothing similar to‏ 
Him.‏ 


Aor 


القول في الصفات 
pss ud vise td‏ الله تعالى في AT 53 G5 o1‏ 
ulus‏ في الْقرآن من ذكر الوحه واليد والنفس فهو له صفات بلا 


He added to Himself meanings of Yad (literal 
meaning is a Hand), Wajh (literal meaning is Face), 


and Nafs (literal meaning is Self); as Allah Ta'ala 
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mentioned in the Qur'an. Hence, what Allah Ta'ala 
mentioned about the Yad, Wajh, and Nafs, are 
meanings He added to Himself, without a "how" 
(modality). 


ونا يقال إن يده قدرته او نعمتة لان Mail as‏ الصفة وهو قول آهل 
It should not be said that His Yad definitively means‏ 
His power or His bounty (exclusively), because such‏ 
a definitive (and exclusive) interpretation may‏ 


negate the meaning (Allah willed). This is the 
method of the (Qadariyyah) and the Mutazilah. 


ولكن يده صفته بلا كيف وغضبه ورضاه صفتان من صفات الله 
Rather, His Yad is a meaning He added to Himself‏ 
without a "how" [modality], Anger and pleasure, are‏ 


two meanings He added to Himself, but (must be 
understood) without a "how" [modality]. 


o ^0 So” 

ン る 9 su ン ン NO E E 0^ 9 ~ ~ 79 go ン ン Ara の の 
J Ul حلق الله تعالى الأشياء لا من شي ء وكان الله تعالى عالما في‎ 
KS بالأشياء قبل‎ 
Allah Ta'ala created things out of nothing (He 
brought entities from the state of nonexistence into 


existence); and He had knowledge of them in 
eternity, before their creation. 
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es‏ الذي K‏ الأشياء وقضاها 
He is The One who willed and decreed for all things‏ 
to happen.‏ 


m 28 و‎ ン 
شيء | الا كشيئته وعلمه وقضائه‎ 5 テ U ولا يكون في الدنيا ولا في‎ 
ولكن كتبه لوصف ا بالحكم‎ bee وقدره وكتبه في اللوح‎ 


Nothing happens in this universe or in the hereafter 
except by His will, His knowledge, His judgment, 
predestination, and except it being written on the 
Sacred Tablet (Al-Lawh Al-Mah'footh), yet this 
inscription is description, not foreordaining. 


algo all‏ 2:265 صفاته في Jj‏ بلا كيف 


The Ruling (Qada), Decree (Qadar) and Will are 
eternal attributes without "how" [modality]. 


يعلم الله تعالى في المعدوم في حال عدمه معدوما ويعلم انه كيف 
(sh Ono‏ ار جدة 

Allah Ta'ala knows the non-existent, while in its 
state of non-existence, as non-existent. And He 


knows how it will be when He brings it into 
existence. 


ويعلم الله ا في حال وجوده ويعلم o 3 じ 9 uS ui‏ 

Allah Ta'ala knows the ER while in its state of 

existence, as existent, and He knows how it will 
perish. 


^ "^" 8044 4 


ويعلم الله Sal‏ في حال قهامه قائما وإذا قعد فقد علمه قاعدا في 


ン ン ン 
سار‎ A o^ A rr O 2 @ ン 


حال قعوده من غير أن يتغير علمه أو يحدث he‏ 
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Allah Ta'ala knows the one who is standing, while in 
the state of standing as standing, and when in the 
state of sitting, as sitting, without Allah's knowledge 
being changed, or new knowledge added to Him. 
o A A ^ ^0 ^ ése, ン 
ولكن التغير والاختلاف يحدث عند المخلوقين‎ 
For change and alteration are attributes of the 
creation (not The Creator). 


^ の ove A 4277 ^ 

ما فطر الله عليه الناس 
The natural intellectual capacity [fitra]:‏ 
حلق الله تعالى الحلق È opiy A oa hala‏ خاطبهم وامرهم 
ونهاهم فكفر من كفر بفعله وإنكاره وححوده الحق بخذلان الله 


تعالى إياه وآمن من آمن بفعله وإقراره وتصديقه بتوفيق الله تعالى 


إياه ونصرته له 
Allah Ta'ala created the creation free of both belief‏ 
and disbelief, and then He addressed them‏ 
commanding and prohibiting them. Some people‏ 
committed blasphemy through actions, denial and‏ 
disbelief in the truth by Allah abandoning them.‏ 
Those who believe did so through actions,‏ 
testification, and affirmation, by Allah guiding and‏ 
supporting them.‏ 


احرج ذرية آدم من صلبه فجعلهم عقلاء فخاطبهم وأمرهم بالإعان 
ge pale,‏ الكفر فأقروا له بالربوبية فكان ذلك منهم ee UG]‏ 
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لفون على اك الفط ون كر ا ا فد يدل ور و 
o^‏ وصدق E JA29‏ عليه وداوم 
He brought forth the offspring of Adam, alayhi‏ 
assalam, from his loins in the as particles, and gave‏ 
them intelligence. Then He addressed them and‏ 
commanded them to believe and forbade them from‏ 
disbelief. Then they submitted to His Godhood,‏ 
which affirms their belief in Him. Hence, they are‏ 
born (on the fitra) in this state (in which they were‏ 
initially exposed to the environment of belief)‏ 
therefore they are conditioned to believe.‏ 
Whosoever disbelieves thereafter is therefore‏ 
changing and altering their original prior state -of‏ 
belief-, and whosoever believes and affirms has‏ 
conformed and remained steadfast.‏ 


ول يحبر أحدا من خلقه على الكفر ولا على LMI‏ ولا خلقه مؤمنا 
ولا كافرا ولكن خلقهم أشخاصا والإِيمان والكفر فعل العباد 
He did not constrain any of His creation to either‏ 
disbelieve or to believe; nor did He create them as‏ 
believers or non-believers, but rather as people,‏ 
with belief and disbelief being their own act.‏ 
ويعلم الله تعالى من يكفر في حال كفره كافرا فإذا آمن بعد ذلك 
علمه مؤمنا في حال إكانه وأحبه من غير أن يتغير علمه وصفته 
Allah Ta'ala knows the unbeliever, in his state of‏ 
unbelief, as an unbeliever, and if he thereafter‏ 
becomes a believer, Allah Ta'ala knows him to be a‏ 


believer in a state of belief and likes him, without 
any change to His knowledge or attributes. 
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وجميع أفعال العباد من الحركة والسكون كسبهم على الحقيقة والله 
تعالى حالقها c^‏ كلها . كشيئته وعلمه وقضائه وقدره 

All actions of the creation of Allah, whether motion 
or standstill are truly acquired by them; yet Allah 


Ta'ala is their creator. All of them are executed by 
His Will, Knowledge, Ruling, and Decree. 


Tog PO quee 


ia, HIE Us eet,‏ بأمر الله تعالى وعحبته ibus‏ وعلمه 
و مشيئته وقضائه 4 4-55 0 
All acts of obedience are executed by the command,‏ 


Love, Pleasure, Knowledge, Will, Ruling, and Decree 
of Allah Ta'ala. 


والمعاصي كلها بعلمه وقضائه رسكيه ومشيكته لَا محبته 。 U‏ برضائه 


ولا بأمره 

All acts of disobedience take place by His 

Knowledge, Ruling, Decree and Will, but not by His 
Love, Pleasure and Command. 


7 9Z9 70 o e 
القول في عصمة الأنبياء‎ 
والأنبياء عليهم الصلاة والسلام كلهم منزهون عن الصغائر والكبائر‎ 
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The Prophets, Alayhem assalatu wassalam, are 
infallibles of all sins, whether major, minor, or 
disbelief, and of all that is detestable/distasteful. It 
may be, however, that they commit insignificant 
lapses and inaccuracies [those are not true errors, as 
they usually indicate choosing the good, not the best. 
Secondly and most importantly, the Prophets, 
alayhem assalam, are immediately alerted to any 
lapses, and constantly directed by Allah towards the 
best]. 


القول في الرسول صلى الله عليه 4 pls‏ 


2 2 ^ A 2 A 322 orr اير ریس و‎ 


ومحمد عليه الصلاة والسلام حبيبه وعبده ورسوله ونبيه وصفيه ونقيه 
ولم يعبد الصتم ولم يشرك بالله تعالى طرفة عين قط ولم يرتكب 
صَغيرَة ولا كَبيرَة قط 

And Muhammad, alayhi assalatu wassalam, is His 
beloved, His worshipper, His Messenger, His 
Prophet, His pious one, and His Chosen One. He 
never worshipped idols, he never associated 


anything with Allah, not even for a blink of an eye, 
and he never committed a sin, major or minor, ever. 


"^ 0 AA R 


وأفضل الناس بعد tal‏ والسلام yl‏ بكر الصديق ثم 
عمر بن الخطاب الفاروق ثم عثمان بن عفان ذو النورين ثم علي بن 
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أبي طالب المرتضى رضوان الله عليهم أجمعين عابدين ثابتين على 
الحق ومع الحق نتولاهم جميعا 
The best of people after the Messengers of Allah,‏ 
alayhem assalatu wassalam, are Abu Bakr as-‏ 
Siddeeq, then 'Umar bin al-Khattab Al-Faruq; then‏ 
Uthman bin Affan ThuNurayn [the one with two‏ 
noors (lights)|; then 'Ali bin Abi Taleb Al-Murtada‏ 
[the chosen one], may Allah be pleased with them all.‏ 
They were all [true] worshippers, steadfast on the‏ 
true path, remained [always] with the truth, and we‏ 
declare our loyalty and love to all of them.‏ 


U 。‏ نذكر أحدا من أصحاب رسول الله إلا بخير 


We do not mention any of the Companions of the 
Messenger of Allah except righteously. 
يستحله‎ 4 ú لَا يكفر مسلم ؛ بذنب‎ 


وا فام ذب من Lad edd op fi‏ إذا لم يستحلها 

SG oui dade: ونسميه مومتا‎ OL نزيل عنه اسم‎ U 
فاسقا غير کافر‎ 

We do not declare any Muslim a blasphemer because 
of a sin, however grave, unless that Muslim 
considers the sin permissible. Nor do we revoke the 
status of belief from him; and we continue to call him 


a believer, genuinely. It is possible to be a sinful 
believer [deviant] without being a blasphemer. 
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ذكرٌ يعض من عَقَائد Jo‏ السنة 

(dle penal 31‏ الحنين ا 

Wiping the Shoes [that fulfill the conditions] is a 
Sunna. 


والتراويح في ليالي شهر رمضان سنة 
The Taraweeh in nights of the month of Ramadan is‏ 
a Sunna.‏ 


H^ م‎ veo Br و‎ 

والصناة abe‏ كل 35941 جائزة 
Praying behind sinful or pious believers, is‏ 
permissible.‏ 

の o ^ 6 و‎ ン SS ン So و‎ ン 
يدحل النار‎ U تضره الذنوب ولا نقول إنه‎ U ولا نقول إن المؤمن‎ 
و‎ od 

Lage Al cg OI an cas OS) Gd als d] dois U 
We do not say that the believer is not harmed by 
sins, we do not say that the believer does not enter 
Hellfire, nor do we say that a believer remains in 
Hellfire everlastingly, even if he was a sinner, as long 
as he departed this life on a state of belief. 


ونا dogs titling a) gia ess T dus‏ ا 
تقول من عمل حسنة يحميع شرائطها خخالية عن العيوب المفسدة 


"od 


ls 1‏ بالكفر والردة والأخلاق السيئة حتى حرج من الدنيا 


gale dads y aie lis Je gamis Ú S À O bage 


We do not say, that our good deeds are -definitively- 
accepted, and our sins are forgiven, like the 
Mur ji'ah. Rather we say that whoever does a good 
deed fulfilling all its conditions, free of invalidating 
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flaws and nullifying contents, without having his 
deed voided through blasphemy and Riddah 
[departing Islam by deeds, actions, or words] until 
departing this life on the state of belief, Allah Ta’ala 
will not repeal his good deeds, rather He accepts it 
from him, and rewards him for it. 
وما كان من السيئات دون الشرك والكفر ولم يتب عنها صاحبها‎ 
حتى مات مؤمنا فإنه مؤمن في مشيئة الله تعَالَى إن شاء عذبه بالنار‎ 
وإن شاء عفا عنه وَلم يعذب بالنار أصلا‎ 
As for sins less than blasphemy and disbelief, for 
which the one who committed them did not repent 
from them, but died on the state of belief, then he is 
subject to Allah Ta'ala's will, which may punish him 


in Hellfire or forgive him, without punishing him at 
all. 


al فإنه ييطل = وكذلك‎ JU eti والرياء إذا وقع في عمل من‎ 
Associating Ostentation with any deed leads to 
voiding its reward, and so would arrogance. 


25 7 0 £o A 7“ 7 ogo A ^ 

cl‏ الأنبياء وكرامات الأولياء حق 

ラー للأنبياء والكرامات للأولياء‎ iz OLY, 

Miracles (mu'jiza) are ordained to the Prophets, and 


the supernatural wonders (karama) ordained to the 
pious people (awliya), are all true. 
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واما التي تكون لأعدائه مثل ابليس وفرعون والدحال فيما روي 
الأخبار أنه كان ويكون لهم لا نسميها US Uy OUT‏ ولكن 
نسميها قضاء حاحاتمم وذلك لأن الله تعالى يقضي حاحات اعدائه 
استدراجا لهم وعقوبة لهم فيغترون به ويزدادون طغيانا وکفرا و کله 
jte‏ ا 

Supernatural wonders performed by the enemies of 
Allah, such as Satan, Pharaoh and the Anti-Christ 
(Dajjal), which are recorded in narrations as having 
happened in the past or will happen in the future, are 
neither miraculous nor wondrous. Rather we 
believe itis simply to facilitate their desires, because 
Allah Ta'ala facilitates the needs [istidraaj] of His 
enemies to beguile and punish them, so they are 


fooled, hence, they increase in tyranny and 
blasphemy. All of that is permissible and possible. 


alis ol (13 Glo (us ai ots,‏ ورازقا قبل ان يرزق 
Allah Ta'ala was eternally The Creator before He‏ 
created and The Provider before He provided.‏ 


N da 


والله تل یری في * ويراه المؤمنون وهم في الجنة بأعين 


رؤوسهم بلا تشبيه ولا كيفية ولَا يكون بينه وبين خلقه مسافة 
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Allah Ta'ala is seen in the Hereafter, and the 
believers in Paradise will see Him with their eyes, 
without Tashbeeh (anthropomorphism; attributing 
Him with attributes of the creation), or a "how" 
modality, nor is there a physical distance between 
Him and His creation. 


ン o A 


oui تعريف‎ 


p A ORUE‏ والتصديق 

Al-Iman [essence of Belief| is testification and 
affirmation. 

وإعان أهل السماء والأرض لا يزيد ولا ينقص من جهة المؤمن با 

ويزيد وينقص من جهة اليقين والتصديق 

The Iman [essence of faith] of those in heavens and 

on earth does not increase or decrease with respect 

to the content of [essential] faith, but [is vulnerable 


to] increase and decrease with respect to the [level] 
of conviction and affirmation. 


والمؤمنون مستوون في الإعان والتوحيد متفاضلون في الأعمال 
All believers are equal in Iman [essence of faith] and‏ 


Tawheed [monotheism], but they vary in their 
deeds. 


علاقة الإسلام OLE‏ 
والاسلام هو التسليم والإنقياد لأوامر الله تعالى 


Islam is submission and surrender to the commands 
of Allah Ta'ala. 
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^ ^ ン ン ^ o7 æ 0 ^ -2 ^ ン 
U ots] oS. فمن طريق اللغة فرق بين الإسلام والإعان ولکن لا‎ 
Je go als L^ ots] eL sox gi Ua eal 
Linguistically, there is a difference between Iman 
[faith] and Islam, but there cannot be Iman [faith | 
without Islam, and there is no Islam without Iman 
[faith], they are like the outer and inner part [of one 
thing]. 
والدين اسم واقع على الإعان والإسلام والشرائع كلها‎ 
Faith [deen] is a term covering Iman [faith] and 
Islam, and all revealed laws. 
معرفتنا بالله تعالى‎ 
pent HS ری سد‎ GE epa ge ی کل‎ 
صفاته‎ 
We can only know Allah Ta'ala righteously by what 
He attributed Himself in His Book, and all His 
attributes [of Perfection |. 


ولّيس يقدر احد ان يعبد الله حق عبادته كما هو أهل «S, d‏ 
د جاه oto Es‏ 


No one can worship Allah Ta'ala perfectly as He 
deserves to be worshipped, but [the best way is that] 
one worships Him according to His orders, as He 
commanded in His Book and the Sunnah [tradition | 
of His Messenger. 
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رصا 70 


ويستوي المؤمنون كلهم في المعرفة واليقين JS sly‏ والمحبة 
والرضاء والعرقن okUl 』 st Ji,‏ في ذلك O 95 glaxy g‏ فيما دون 
لإعان في ذلك کله 

All believers are equal [in being charged to seek] 
knowledge, conviction, reliance, love, satisfaction, 
fear, hope, and the belief in that. But they differ in 


other than the essential belief in the 
aforementioned. 


شفاعة الأنبياء والميزان والحوض 
ail‏ تعالى متفضل على عباده غاد قل يعطي ul TP‏ 
7 يستو جبه Lali‏ تفضلا G‏ 


Allah Ta'ala is generous with His worshippers, and 
just. He may give them a greater reward than they 
deserve, all due to His generosity. 


وقد يعاقب على الذنب عدلا منه وقد يعفو فضلا منه 
He may punish [the sinners] for their sins because‏ 


He is Just, and may forgive them because of His 
generosity. 


وشفاعة الأنبياء عليهم السلام حق 
The intercession of the Prophets, alayhem assalatu‏ 
wassalam, is a fact.‏ 


وشفاعة النبي صلى الله عليه وسلم للمؤمنين المذنبين ولأهل BUSH‏ 
منهم cal Ge ie‏ 


And the intercession of our Prophet, alayhi [wa alihi] 
assalatu wassalam, for the sinful believers and those 
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among them who committed grave sins and are 
[consequently] deserving of punishment, is an 
established fact. 


ووزن الأعمال بالميزان يوم القيامة حق 
Weighing the deeds on the scale on the Day of‏ 
Judgment is a fact.‏ 


وحوض النبي عليه الصلاة والسلام حق 
The Basin of the Prophet, alayhi -wa alihi- assalatu‏ 
wassalam, is a fact.‏ 


ror 23 ð- JSG Oo 
لهم الحسنات فطرح السيئات عليهم حق جائز‎ 
Retribution among enemies on the Day of Judgment 
is a fact, through redistribution of the rewards [for 
their good deeds]. If they have no rewards [for their 
good deeds] left, then redistributing the burden of 
evil deeds to them |from their opponents] is a true 
possibility. 
والجنة والنار مخلوقتان لا تفنيان أبدا » ولا تموت الحور العين أبدا‎ 
Paradise and Hellfire [are already created, and] exist 


today, and will never perish. The [Hur leen in 
Paradise] shall never die. 


ونا يفن عقاب الله تعالى وثوابه سرمدا 
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The punishment and the reward of Allah Tala, 
never ceases everlastingly. 


والله تَعَالَى يهدي من يشاء فضلا منه ويضل من يشاء عدلا منه 


Allah Ta'ala guides whomsoever He wants because 
of His generosity. And He misguides whomsoever 
He wants out of His justice. 


وإضلاله حذلانه وتفسير الخذلان ان لا يوفق العبد إلى ما يرضاه وهو 
عدل منه وكذا عقوبة المخذول على المعصية 

And His misguiding is by forsaking him, and the 
meaning of forsaking [someone] consists in not 
facilitating for him to attain the Pleasure of Allah, 


which is just from Him. And punishing the forsaken 
because of committed sins is just. 


oso A "^ 


عذاب القبر 


ول ix‏ ان تقول إن الشيطان يه و الان gl tante‏ قهرا 


It is not ra E for us to say: Satan yanks faith 
from mankind forcefully, and unwillingly." Rather 


we say: when man abandons his faith, then Satan 
snatches it from him." 


وسؤال منكر ونكير حق كائن في القبر 
The questioning in the grave [shortly after death] by‏ 
Munkar and Nakeer is a fact.‏ 
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وإعادة الروح إِلَى الجسد في قبره حق 
The rejoin of the soul [and mind] to the body [shortly‏ 
after death for questioning] of mankind is a fact.‏ 


المؤمنين حق جائز و كل شيء 
The tightening of the grave and the punishment‏ 


therein is an inevitable fact affecting all blasphemers 
and some sinful believers. 


ay Spill gii anal je الله‎ clive oa Aw lilly clalall 0 5S 


سوى اليد بالفارسية ويجوز ان يقال (بروىء خحد) أي عز وجل بلا 


っ LS Uy web 
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Everything about the attributes of Allah Tala, 
which the scholars quoted in the Persian language 
maybe mentioned [as such], with exception of Yad 
(which literally may mean hand). It maybe said "bro 
khodai" [which literally may mean the face of God," | 
He is exalted and glorified above the attributes of the 
creation, without likening Him to the creation nor a 
"how" [modality]. 


معن القرب والبعد 
وليس قرب الله تعالى ولا بعده من طريق طول المسافة وقصرها 


ولكن على معن الكرامة OIM,‏ والمطيع قريب منه بلا كيف 
والعاصي aS ty ate da‏ 
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Being Close to or far from Allah Ta'ala does not refer 
to spatial distance, great or small. Rather they refer 
to the honor rank or disgrace [of someone|. Hence, 
the obedient [worshipper] is close to Him, without a 
‘how’ [modality]. And the sinner is far from Him, 
without a "how" [modality]. 


والقرب والبعد والإقبال يقع على المناحي 
Closeness, and farness or approaching [from Allah |‏ 
captivates the beseecher.‏ 


の o» ^ or 7 


وكذلك جواره في الجنة والوقوف يين يديه بلا كيفية 


Proximity to Allah Ta'ala in Paradise and standing 
between His hands are without a "how". [The Imam 
considers these meanings as "mutashabeh", hence, 
the proximity mentioned does not entail physical 
distance, and between His hands does not refer to 
limbs, organs nor places or spaces, it means standing 
before Him, and that does not entail physical 
distance, or place]. 


القول في تفاضل آيات القرآن 
Spe ol aly‏ على رسول الله صلى الله عليه وسلم وهو في 


| 
The Qur'an was revealed to the Prophet of Allah, 
sallallahu alayhi -wa aalihi- wa sallam, and it is 
inscribed in the "Mus'haf" [collections of leaves 
constituting the Glorious Qur'an]. 
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وآيات القرآن في معن الكلام كلها مستوية في الفضيلة والعظمة الا 
ان لبعضها فضيلة الذكر وفضيلة المذكور مثل آية الكرسي oU‏ 
المذكور فيها جلال الله تعالى وعظمته وصفاته فاجتمعت فيها 

فضيلتان فضيلة الذكر وفضيلة المذكور 

The verses of the Qur'an, reflecting the objectives [of 
the verses], are equal in honor and magnificence; 
some, however, are have [a combination] of its own 
honor, in addition to the Glory of its content. An 
example is Ayatul-Kursi, because it mentions the 
Majesty, Glory, and attributes [of perfection] of 
Allah. Hence, it has a combination of honor, the 
honor of being a Glorious Qur'anic verse, and the 


Glory of what's mentioned in it [the Glorious 
Attributes of Perfection of Allah]. 


ولبعضها فضيلة الذكر فحسب مثل قصة الكفار وليس 39 23$ 
فيها فضل وهم الكفار 

Other verses have the honor of being a Glorious ayah 
only. An example is [ayahs containing] the story of 
blasphemers, there is no honor to those who are 


mentioned in the ayah because they are 
blasphemers. 


وكذلك الأسماء والصفات كلها مستوية في العظمة والفضل لا 
قوت نه 
Similarly, all the Names of Superiority and the‏ 


Attributes of Perfection are equal in their honor and 
magnificence; there is no difference among them. 
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ر م ال ン‏ 


أا J‏ الله d:‏ . بناته 

i A الله‎ 

Qasem, Taher and Ibrahim are the sons of the 
Messenger of Allah, sallallahu alayhi - wa alihi wa 
salam. Fatima, Ruqayyah, Zaynab, and Ummu- 
Kulthoom are all the daughters of the Prophet of 


Allah, sallallahi alayhi -wa alihi wasallam, and may 
Allah be pleased with them. 


^o^ SG + 


وإذا اشک غل الإنسان شيء من دقائق علم التوحيد فإنه ينبغي له 
ان يعتقد فى الْسَال ما هُوَ الراب uis A ate‏ الى WE af ot‏ 
4b GFL iy Vy Clb poy U) 4 し >‏ ويكفر إن وقف 
If a believer faces obscurity in some of the details of‏ 
the science of Monotheism [Tawheed|, then he must‏ 
immediately submit to the correct [general] belief‏ 
which Allah Ta'ala wants [according to the meaning‏ 
Allah willed] until he finds a scholar to ask [and learn‏ 
from]. He cannot delay seeking [knowledge], for‏ 
hesitation to seek is not excusable, and ignoring‏ 


seeking [of conviction in Tawheed| may lead to 
blasphemy. 


^o A 6 r O > ^0 0 Sor م‎ 


وخبر أمعراج حق حق من رده فهو مبتدع ضال 
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The ascending [Mi'raj of the Prophet, sallallahu 
alayhi wa aalihi wa sallam] to heavens is a fact. 
Hence, whoever denies the Mi'raj is a deviant and an 
evil innovator. 


أشراط الساعة 

وخروج الدحال ويأجوج وماجوج وطلوع الشمس من مغرها 
ونزول عيسى عليه السلام من السماء وسائر علامات يوم القيامة على 
ما وردت به الأحبار | . 2 ا حق كائن 

The emergence of the Dajjal [anti-christ] and of 
Yajoog and Majoog [Gog and Magog], the rising of 
the sun in the West, the descending of ‘Isa, alayhi 
assalam [Jesus], from heavens, are inevitable facts, 
so are all the other signs of the Day of Judgment, as 


narrated in authentic Ahaadeeth [Prophetic 
Sayings]. 


والله تعالى يهدي من يشاء إلى صراط مستقيم 
And Allah Ta'ala guides whomsoever He wills to the‏ 
righteous way.‏ 
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